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UNCONDITIONAL  ELECTION.  '  ^ 

(AOKCLroeD.) 

For  a  further  illustration  of  the  divine 
righteousness  in  determining  the  final  des¬ 
tiny  of  the  human  race,  the  reader  is  re¬ 
ferred  to  what  the  Apostle  Paul  states  in 
relation  to  the  final  judgment  of  the  Gen¬ 
tiles.  “For  when**  saith  he,  “the  Gen¬ 
tiles  which  have  not  the  law  do  by  nature 
the  things  conlaincd  in  the  law,  they  not 
having  the  law  are  a  law  to  ihemselvcs, 
which  have  the  mark*  of  the  law  written  in 
their  hearts;  their  consciences  xiUo  bear* 
ing  witness,  and  their  thoughts  meanwhile 
accusing  or  excusing  one  another  at  the 
day  when  God  shall  judge  the  secrets  of 
??ien.’*  In  this  emphatic  declaration,  the* 
Apostle  makes  a  direct  appeal  to  the  con¬ 
sciences  of  those  who  fliall  be  judged.— 
He  asserts,  that  “at  the  day  when  God 
shall  judge  the  secrets  of  men,**  the  con¬ 
science  of  every  condemned  sinner  shall 
bear  witness  to  the  righteousness  of  his 
doom.  But  how  is  it  possible  to  convict 
that  sinner  upon  the  testimony  of  his  own 
conscience,  who  is  sentenced  to  eternal  death 
in  consequence  of  the  arbitrary  determina* 
tion  of  an  eternal  absolute  decree  of  repro¬ 
bation  ?  In’commitiing  tlie  crime  of  which 
he  stands  convicted,  he  was  under  the  in¬ 
fluence  of  a  power  which  he  was  unable 
to  resist,  fie  was  under  an  unavoiddble 
necessity  of  doing  what  he  <li(l  do,  and 
acting  precisely  as  he  did  act.  lie  had  no 
power  either  to  do  good  or  avoid  evil. — 
He 'was  deprived  of  tiiat  free  agency  which 
is  necessary  to  render  Ins  ccnclucu  crim¬ 
inal,  anj  his  punishment  just.  He  was 
utterly  unable  to  escape  tlie  punishment 
which  he  was  from  all  eternity  appointed 
to  suffer.  Before  ever  he  was  born,  or 
hiid  done  either  good  or  evil,  it  was  already 
determined  that  he  should  suffer  eternal 
death.  Without  his  agency  he  was  form- 
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cd  a  vessel  of  wrath  ;  he  was  absolutely 
fitted  for  destructibn  ;  he  was  created  for 
the  mere  purpose  of  eternal  damnation  « 
and  to  accomplish  this  purpose  he  was  first 
introduced  into  the  world  under* the  impu¬ 
tation  of  a  sin  which  he  never  committed^ 
and  then  compelled  to  pursue  a  wicked 
course  of  conduct  by  a  power  over  which 
he  had  no  controul.  Knowing  that  it  was 
inconsistent  with  his  eternal  purpose  and 
contrary  to  his  secret  will,  that  he  should 
be  saved,  God  offers  him  his  grace;  intreats 
him  to  accept  his  mercy,  ar)d  share  in  his 
salvation.  And  while  he  begs  him  to  re¬ 
pent — to  turn  Irora  the  error  of  his  waySf 
and  relinquish  his  wicked  pursuits  that  ho 
may  be  saved  ;  he  cherishes  a  secret  de¬ 
sire  to  exhibit  his  supreme  sovreignty  and 
illustrate  his  glory  by  his  certain  destruc¬ 
tion.  While  he  professes  a  regard  for 
the  poor,  reprobates’  eternal  interests,  and 
seems  willing  that  he  should  be  saved, 
he  pronounces  sentence  of  condemnation 
against  him  for  having  done  what  he  was 
From  all  eternity  absolutely  predestinated 
to  do,  and  wliat  was  perfectly  consistent 
with  the  divine  will  and  counsel.  And  is 
this  just  ?  can  the  sinner  who  is  thus  con¬ 
victed,  be  convicted  upon  the  leslimooy  of 
his  own  conscience  ?  Tell  me  not  reader, 
“  who  art  thou,  O  man,  that  thou  repliest 
against  God.**  God  has  endowed  me  with 
reason  and  understanding,  and  no  person 
possessing  even  an  ordinary  share  of  rea¬ 
son  ^can  contemplate  the  perfect  excellen¬ 
cy  of  ilic  divine  character  without  being 
shocked  at  the  odious  features  of  a  doc¬ 
trine  fraught  with  such  manifest  absurdities 
But  suppose,  for  a  oioment,  the  doctrine 
of  unconditional  election  and  reprobatieu 
to  be  true— suppose  that  those  who  arc 
lost,  are  lost  in  consequence  of  an  uncon¬ 
ditional  divine  decree,  which  rendered  it 
absolutely  necessary  that  they  should  be 
lost;  it  is  then  asked  in  what  docs  the 
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punishment  of  a  future  state  consist  ?  Sure¬ 
ly  not  in  a  remorse  of  conscience — for  be¬ 
fore  the  reprobate  can  experience  a  remorse 
ofconscicncet  he  must  have  possessed  a  free 
will :  lie  must  consider  himself  the  author 
of  his  own  misery  :  He  must  regard  the 
sufferings  he  endures  as  a  punishment 
which  he  deserved  for  the  crimes  he  com¬ 
mitted.  He  must  be  convinced  that  it  was 
in  his  power  to  avoid  these  sufferings,  and 
charge  them  to  his  own  wilful  and  obstinate 
wickedness  i  without  these  considerations 
and  rejections  no  man  can  be  supposed  to 
experience  a  remorse  of  conscience.  But 
can  these  considerations  and  reflections 
ever  enter  into  the  breasts  of  those  whom  an 
absolute  divine  decree  has  brought  into 
everUsiing  misery  ?  It  was  not  their  wil¬ 
ful  and  obstinate  resistance  to  the  operations 
of  divine  grace — neither  was  it  their  own 
indiscretion,  folly  and  wickedness — but  the 
determinate  purpose  of  God  which  brought 
them  to  this  misery.  It  was  the  secret 
will  ot  God  that  they  should  refuse  to  com¬ 
ply  with  the  conditions  of  his  grace.  It 
was  the  will  of  God  that  they  should  dis¬ 
regard  the  instiuclrons  of  his  word — trans¬ 
gress  his  will — oppose  bis  authority  and 
continue  in  a  course  of  sin  until  death  clo¬ 
sed  their  earthly  career  ;  and  therefore 
they  could  not  escape.  It  was  utterly  im¬ 
possible  for  them  to  avoid  their  doom.— 
They  could  not  be  beneflited  by  a  Saviour 
from  the  privileges  of  whose  grate  they 
were  absolutely  excluded.  They  had  no 
hopes  of  salvation  in  a  mediator  who  came 
into  the  world  not  to  save,  but  to  condemn 
them.  They  have  no  cause  of  reproach 
to  themselves — they  have  lost  no  time — 
neglected  no  opportunity  and  abused  no  fa¬ 
vor,  for  they  had  neither.  They  have  no 
cause  to  regret  their  past  conduct :  they 
have  only  reason  to  regret  the  hour  that 
gave  them  birth  and  introduced  them  into 
the  light  of  existence  for  purposes  so  ar¬ 
bitrary  and  tyrannicali  They  cannoi  ac¬ 
cuse  themselves  of  disobedience  and  rebell¬ 
ion  against  God,  lor  they  have  acted  per¬ 
fectly  consistent  with  the  will  of  that  des¬ 


potic  sovreign  of  the  universe,  who  is  the 
author  of  their  sufferings  and  the  source  of 
their  calamity.  And  altho’  they  are  forever 
excluded  the  society  of  the  saints  in  heaven 
— banished  from  the  presence  of  their  Ma- 
ker,  and  shut  up  in  the  prison  of  eternal 
despair ;  their  consciences  are  clear— 
they  have  not  merited  their  aw  ful  doom— 
they  have  not  deserved  the  eternal  indig¬ 
nation  of  a  cruel  and  unjust  God  ;  they 
are  innocent — and  if  they  are  innocent,  they 
cannot  suffer  a  remorse  of  conscience.  lu 
what  then  do. the  miseries  of  a  future  state 
consist  ?  To  solve  this  difficulty,  the  advo¬ 
cates  of  unconditional  election  and  repro¬ 
bation  must  adopt  the  literal  signiGcation 
of  the  figurative  expressions  which  our 
Saviour  and  his  Apostles  use  to  represent 
future  punishments  ;  they  must  say  that 
hell  is  a  pool  of  literal  fire  in  which  the 
spirits  of  the  reprobates  snail  be  tormeuted  : 
or  they  must  show  that  the  reprobates  in 
hell  possess  consciences  wholly  different 
from  those  which  inhabit  the  breasts  of 
mortal  man. 

Jesus  Christ  directed  his  disciples  to 
love  one  another,  even  as  fie  had  loved 
them.  The  love  of  God  is  the  standard  to 
which  we  are  required  to  conform  in  loving 
one  another.  This  no  one  will  dispute.— 
Now  Ihen  if  the  divine  love  is  universally 
extended  to  all  men,  we  who  are  required 
to  imitate  this  divine  perfection,  are  bound 
by  the  express  command  of  our  Lord  to 
love  all  men.  But  if  the  divine  love  was 
partially  exercised  and  arbitrarily  directed 
to  only  a  few  chosen  individuals,  then  we 
arc  not  authorised  by  our  Saviour  to  love 
all  mankind,  because  all  are  not  objects  of 
divine  love.  According  to  the  do  cti  ine  of 
absolute  reprobation,  God  could  not  have 
loved  the  whole  human  race,  and  therefore 
if  this  doctrine  be  true,  we  who  are  bound 
to  conform  to  the  standard  of  divine  love, 
are  not  required  to  extend  our  love  to  all 
mankind.  If  the  love  of  God  be  confined  to 
only  a  few  predestinated  favorites  of  his  mer¬ 
cy  ;  we  are  to  love  only  a  few  and  hate  most 
of  the  human  race.  Those  whom  an  uncon¬ 
ditional  decree  of  reprobation  has  doomed 
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to  suffer  cverlasliog  torments,  cannot  con.- 
sistently  with  our  duty  of  imitating  the 
example  of  our  Lord,  become  objects  of 
our  lave.  If  God  hates  most  of  our  fellow 
creatures  to  such  a  degree  that  an  eternity 
of  torments  is  requisite  to  appease  his 
wrath  and  satiate  his  vengeance,  then  we 
surely  ought  not  to  love  every  individual 
belonging  to  the  human  race — for  we  are 
commanded  by  our  Saviour  and  his  Apos¬ 
tles,  to  conform  to  the  standard  of  divine 
love  revealed  in  tlie  scriptures.  If  God 
is  so  arbitrary  and  tyrannical  in  his  con¬ 
duct  towards  his  rational  creatures  :  if  he 
has  chosen  only  a  few  and  reprobated  the 
great  mass  of  mankind,  then  we,  in  imita¬ 
tion  of  his  perfections,  must  hate  and  per¬ 
secute  those  who  have  been  so  unfortunate 
ns  to  incur  the  divine  displeasure,  and 
were,  from  all  eternity  destined  to  suffer 
the  horrors  of  everlasting  damnation. 

Hut  is  this  right  ?  is  it  consistent  with 
our  duty  as  men,  and  as  Christians,  to  hate 
and  persecute  our  brethren  of  the  human 
family  because  they  have  fallen  under  the 
divine  vengeance  ?  ought  we  not  rather  to 
regret  their  misfortunes  and  sympathise 
with  their  sufferings  ?  is  it  not  a  violation 
of  every  principle  of  humanity  to  add  to 
the  distresses  of  the  unfortunate  by  depri¬ 
ving  them  of  our  consolation  aud  pity  ? 
has  not  Jesus  Christ  enjoined  the  duly  of 
universal  love  on  his  disciples  ?  has  he  not 
expressly  commanded  us  to  love  our  ene¬ 
mies— -bless  them  that  curse  and  pray  for 
them  that  despitefully  use  and  persecute 
us  ?  has  he  not  represented  the  whole  hu¬ 
man  race,  the  Gentiles  as  well  as  the  Jews, 
as  objects  of  the  divine  favor  and  fit  to  be¬ 
come  subjects  of  his  grace.  And  did  not 
the  Apostles  in  obedience  to  the  directions 
of  their  divine  Master,  and  in  imitation  of 
his  example  exercise  universal^  benevo¬ 
lence  ?  was  love  not  the  prevailing  princi¬ 
ple  which  governed  all  their  proceedings  ? 
was  it  not  love  which  they  so  constautly 
recommended  and  earnestly  enjoined  on 
the  members  of  the  primitive  Christian 
churches  ?  and  shall  wc  who  profess  to 


believe  in  the  doctrines  of  (he  gospel,  ac¬ 
knowledge  the  principles  of  a  docuine 
which  represents  the  lather  of  our  Lord 
Jesus  Christ,  not  as  a  God  of  love,  but  as 
an  arbitrary  and  tyrannical  despot  who  has 
determined  to  destroy  most  of  his  rational 
creatures  for  no  other  purpose  than  that 
he  might  exhibit  his  power  and  authority  ? 
can  we  imitate  (he  perfections  of  such  a 
God  and  not  violate  (hose  duties  which  bind 
us  both  unto  God  our  creator  and  man  our 
brother  ?  can  we  sincerely  love  a  Being 
who  from  his  own  selfish  motives,  has  from 
all  eternity  absolutely  damned  millions  of 
the  human  race  ?  reader,  can  you  sincerely 
love  a  being  who  has  created  you  for  (he 
mere  purpose  of  illustrating  his  glory  by 
your  damnation  ?  can  you  imitate  his  ex¬ 
ample  without  divesting  yourself  of  those 
sentiments  of  humanity  which  are  so  es¬ 
sential  to  your  social  comforts  and  enjoy¬ 
ments  ?  can  you  conform  to  the  standard  of 
his  perfections  without  becoming  an  enemy 
to  the  humao  race  ?  No,  you  cannot. — 
This  doctrine,  which  exhibits  God  as  an 
enemy  of  the  human  racc^  and  the  gospel 
of  Jesus  Christ  which  represents  him  as 
the  friend  of  mankind,  who  is  desirous  lliat 
we  should  love  one  another  even  as  he 
loved  us,  arc  at  issue.  They  are  opposed 
in  principle  and  cannot  be  reconciled. — 
They  directly  contradict  each  other  and 
can  never  be  made  to  harmonise. 

But  that  we  may  more  fully  discover 
the  pernicious  tendency  of  this  doctrine, 
let  us  view  it  in  its  practical  application. 
The  first  and  chief  duty  which  the  gospel 
requires  of  every  unconverted  sinner  is 
that  of  repentance.  To  the  performance 
of  this  duly,  the  wickedness  of  the  human 
heart  presents  an  obstacle  which  is  difficult 
to  overcome.  To  overcome  this  difficulty 
we  need  not  only  the  influence  of  the  di¬ 
vine  spirit,  but  we  must  also  have  some 
inducement  to  urge  us  to  the  performance 
of  so  arduous  and  difilcult  a  work.  Now 
that  these  inducements  must  be  chiefly 
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derived  from  the  discoveries  which  wc 
have  of  the  divioe  character  and  the  doc¬ 
trines  revealed  in  the  scriptures,  no  one 
frill  eyer  pretend  to  deny.  This  granted 

I  then  ask  what  inducement  can  the  doc¬ 
trine  of  unconditional  election  and  reproba¬ 
tion  offer  for  the  natural  unconverted  sin¬ 
ner  to  repent  ?  for  if  he  sincerely  believes 
30  this  doctrine,  he  has,  in  the  first  place, 
/every  reason  to  doubt  whether  repentance 

a  duty  required  of  him.  It  is  impossible 
for  him  to  determine  whether  he  is  one  of 
the  elect  or  reprobates.  And  if  it  be  im¬ 
possible  for  the  sinner  satisfactorily  to  de¬ 
termine  whether  he  is  or  is  not  one  of  the 
£lect,  he  is  left  in  the  dark  ;  he  has  every 
treason  to  doubt  whether  it  is  the  will  of 
Ood  that  he  should  repent  and  be  saved  — - 
And  as  long  as  he  is  unable  fully  to  satisfy 
himself  on  this  subject,  it  cannot  be  sup* 
posed  that  he  will  seriously  go  to  work.— 
If  one  of  the  elect,  he  is  unquestionably 
Required  to  repent,  believe  in  the  Lord 
Jefus  Christ  and  live  a  holy  and  ^odly  life : 
but  if  he  is  a  reprobate  all  this  is  not  re¬ 
quired  of  him — he  is  not  required  to  repent 
fi  d  believe,  that  his  sins  may  be  blotted 
out,  for  his  sins  never  can  be  blotted  out — 
and  if  the  end  cannot  be  obtained  it  is  per¬ 
fectly  absurd  to  suppose  that  the  means 
must  be  used. 

He  who  sincerely  believes  this  doctrine, 
has,  in  the  second  place,  every  reason  to 
doubt  whether  he  is  able  to  repent  and  be- 
fieve,  that  his  sins  may  be  forgiven  him. — 
The  naturo  of  that  eternal  decree  which 
has  absolutely  determined  what  he  should 
dp  or  not  do,  is  unalterable.  No  human 
pffori  cap  counteract  the  eternal  purpose 
pf  God.  liis  determination  is  fixed.  If  it 
is  the  will  of  God  that  he  should  sin,  he 
pannot  avoid  it.  If  it  should  be  so  deter¬ 
mined  that  he  must  suffer  the  punishment 
of  hell,  he  cannot  avoid  it.  If  God  be  un¬ 
willing  to  grant  him  the  end,  it  naturally 
follows  that  lie  will  also  withhold  from  him 
the  means  :  if  tlierefore>  eternal  happiness 


be  not  the  end  for  which  the  reprobate  was 
created,  it  cannot  be  reasonably  supposed 
that  he  will  ever  be  suffered  to  use  the 
means  for  the  accomplishment  of  a  purpose 
which  God  never  will  permit  him  to  ac¬ 
complish.  If  salvation  therefore  be  not* 
possible  for  the  reprobate  sinner,  it  is  also  * 
impossible  for  him  to  repent  and  use  the 
means  appointed  for  the  salvation  ot  souls. 
It  is  impossible  for  the  sinner  who  believes 
in  this  doctrine  to  determine  whether  he 
belongs  to  the  elect  or  reprobates,  con-» 
sequenily  he  has  every  reason  to  doub^ 
whether  he  is  required,  and  whether  it  is 
possible  for  him  to  repent  and  believe  io 
the  Lord  Jesus  Christ  and  be  saved. 

But  why  should  I  experience  the  least 
concern  for  my  soul?  why  should  I  en¬ 
deavor  to  secure  the  rewards  and  escape 
the  punishments  of  a  future  state  ?  when 
an  eternal,  absolute,  and  irreversible  divine 
decree  lias  already  determined  whether  1 
shall  be  unconditionally  saved  or  abso¬ 
lutely  damned  ?  why  pay  the  least  regard 
to  the  instructions  and  precepts  of  religion  ? 
why  deny  myself,  take  up  my  cross,  and 
follow  my  Saviour,  when  1  have  i)o  assu¬ 
rance  that  he  dierl  for  me :  wlien  his  atone¬ 
ment  for  sin,  his  sufferings  and  death  on 
the  cross  can  only  benefit  a  few  chosen  in¬ 
dividuals  which  it  is  impossible  to  distin¬ 
guish  from  the  reprobates,  who  have  no 
part  in  his  atonement,  and  who  cannot  par¬ 
ticipate  in  the  provisions  of  his  grace  ?  why 
repent  and  believe  ?  why  endeavor  to  work 
out  my  own  salvation  ?  eternity  has  fixed 
my  doom.  I  am  either  one  of  the  elect 
or  included  in  the  number  of  the  repro* 
bates.  I  am  either  born  to  be  saved  or  to 
be  damned.  If  the  former,  if  I  am  born 
to  be  saved — if  I  am  predestinated  to  eter¬ 
nal  life — why  should  I  entertain  any  doubts 
respecting  my  salvation  ?  why  should  I 
strive  for  the  possession  of  an  object  which 
is  perfectly  secure  and  which  I  cannot  fail 
to  obtain  ?  why.  use  means  for  the  accom- 
pUsbment  of  a  purpose  which  is  already 
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accomprished  ?  why  invoke  the  assistance  of 
(he  divine  spirit  ?  why  endeavor  not  to  resist 
his  influence  in  converting  and  sanctifying 
my  heart,  when  his  operations  are  of  an 
arbitrary  and  irresistible  nature  ?  for  what 
do  I  pray  ?  for  what  address  my  supplica¬ 
tions  to  a  Being  in  whose  hdnds  I  am  a 
mere  machine,  who  will  consult  his  own 
convenience  and  select  his  own  time  for 
the  conversion  and  sanctification  of  his 
elect  ?  why  attempt  my  own  conversion 
when  I  can  do  no  ^ood,  and  when  God  will 
convert  me  in  spite  of  myself  ?  why  not 
enjoy  the  comforts  and  plea  ures  of  the 
world  as  long  as  God  sees  fit  to  leave  me 
to  myself?  why  not  indulge  my  sinful  pro¬ 
pensities  and  wicked  passions  as  long  as 
as  I  can  ?  why  should  I  not  remain  indif¬ 
ferent  to  the  concerns  of  my  soul  and  con¬ 
tinue  in  a  state  of  inactive  security,  when 
I  feel  convinced  that  in  defiance  of  every 
•thing  I  must  be  saved  and  cannot  be  lost  ? 
why  seek  the  lyord  while  he  is  to  be  found 
and  call  upon  him  while  he  is  near,  when 
my  exertions  can  have  no  influence  upon 
niy  salvation,  and  I  can  do  nothing  to  escape 
future  punishment  ?  and  if  once  converted 
why  should  I  in  obedience  to  the  command 
of  my  Saviour  constantly  watch  and  pray  ? 
I  have  no  danger  to  apprehend  from  the 
temptations  of  the  world,  for  I  cannot  fall 
from  grace.  If  I  am  once  in  a  state  of 
grace  I  know  that  I  shall  always  continue 
therein  And  if  there  be  no  possibility  of 
apostatising  from  the  faith,  why  pray  for 
the  strengthening  influence  of  the  divine 
spirit  to  support  and  preserve  me  ?  if  the 
latter,  if  I  am  one  of  those  unfortunate  and 
ill  fated  wretches  whom  an  unconditional 
decree  of  reprobation  has  doomed  to  un¬ 
dergo  the  sufferings  of  eternal  damnation 
— then  my  doom  is  fixed  ;  notliing  what  I 
can  do,  or  what  others  can  do  for  me  can 
alter  my  fate.  By  the  determinate  counsel 
of  God  I  i^iusi  be  lost ;  I  am  born  to  be 
damned  and  nothing  can  prevent  it :  it  Is 
Impossible  for  me  either  to  repent  or  to  be 
Saved.  An  absolute  decree  has  positively 


excluded  me  from  the  privilege  of  sharing 
in  the  blessings  of  the  gospel.  God  has 
determined  to  destroy  me  a^d  his  determi¬ 
nation  is  fixed— I  cannot  flee  h»s  wrath— I 
cannot  avoid  the  punishment  which  he  has 
determined  to  inflict  upon  me — I  cannot 
escape  his  vengeance — 1  cannot  repent  — I 
cannot  believe  in  Christ— I  cannot  be  saved 
— there  is  no  help  for  me — I  am  the  most 
miserable  and  wretched  object  in  creation 
I  have  nothing  to  comfort  me — I  cannot 
seek  any  consolation  in  Christ — I  have  no 
part  in  his  salvation— 1  cannot  accept  his 
mercy — I  cannot  be  benefitted  by  his  mer¬ 
itorious  sufferings  and  death— I  cannot  re¬ 
ceive  his  grace — I  cannot  pray — I  cannot 
a^k  for  deliverance  from  the  burthen  of  my 
afflictions,  for  the  determinate  counsel  and 
purposes  of  God  cannot  be  altered.  The 
Gospel  of  Jesus  Christ  which  exhibits 
sources  of  comfort  and  consolation  to  cheer 
the  hearts  of  the  elect  has  no  antidote  for 
me  ;  in  this  wide  world  there  is  no  n^ans 
of  escape — I  cannot  flee  from  (he  pre&eooe 
of  that  sovereign  despot  whose  vengeance 
pursues  me  wherever  1  go. 

Under  circumstances  like  these  what  in¬ 
ducement  has  the  sinner  to  repent  and  be 
saved  ?  the  love  of  God  ?  No — a  Being 
which  has  created  me  for  no  other  purpose 
but  of  sacrificing  my  happiness  to  promote 
his  own  selfish  views  and  criminal  designs, 
cannot  be  an  object  of  my  love  :  neiiher 
can  I  reverence  a  God  who  violates  every 
principle  of  justice,  both  human  and  divine 
that  he  may  shew  what  power  he  possesses, 
and  what  authority  he  is  capable  of  exerci¬ 
sing.  Haired  and  irreverence  of  the  Deity 
—  doubts  and  uncertainties — indifference 
and  despair  are  the  unavoidable  conse¬ 
quences  of  this  dangerous  and  pemicioua 
doctrine.  And  need  we  wonder  when  we 
see  these  consequeuces  exhibited  ?  need 
we  wonder  at  the  crimes  which  are  daily 
committed  where  such  religions  systems 
are  taught,  and  such  theories  promulgated  i 
need  we  wonder  that  morals  should  be 
corrupted  and  religion  debased  when  such 


62 


EVANGELICAL  LUMINARV. 


doctrines  are  preached  and  such  principles 
prevail.  When  we  observe  the  dissocial 
conduct  and  unchristian  deportment  of  ma¬ 
ny  professors  of  this  doctrine  need  we  won- 
dcr~when  we  see  a  spirit  of  persecution 
and  intolerance  manifested  amon^  us  need 
we  wonder  ?  No — these  are  the  natural 
consequences  of  a  doctrine,  which,  did  I 
believe,  I  would  renounce  my  faith  in  the 
gospel  and  prefer  the  religion  of  Mahomet 
to  the  religion  of  Jesus  Christ. 

THEOPHILU3. 

OF  THE  NOTIONS  ENTERTAINED  BY  THE 
JEWS  CONCERNING  ELECTfON. 

The  question  relative  to  predestination 
and  election,  which  St.  Paul  discusses  in 
the  ninth,  tenth,  and  eleventh  chapters  of 
the  Epistle  to  the  Romans,  is  totally  diflfer- 
ent  from  that,  which  has  engaged  the  at¬ 
tention  of  Christians  from  the  time  of  Au¬ 
gustin,  and  separates  at  present  the  Lu¬ 
theran  from  the  Calvinist  Church.  The 
greatest  confusion  therefore  wouM  be  oc- 
«'asioned  in  the  study  of  the  Epistle  to  the 
Romans,  if  we  applied  to  the  modern  con¬ 
troversy  on  predestination  and  election 
what  St.  Paul  has  wriiicn  in  this  Epistle 
against  the  Jewish  notions,  which  had  no 
resemblance  to  any  of  the  opinions  main¬ 
tained  by  Christian  polemics-  God  had 
promised  Abraham  to  bless  his  seed,  to 
give  it  not  only  the  true  and  spiritual  bles- 
sins:,  but  likewise  the  land  of  Canaan,  to 
suffer  It  to  dwell  there  in  prosperity,  and 
to  coMsider  it  as  his  church  upon  earth. — 
This  promise  the  Jews  extended  to  their 
whole  nation,  and  asserted  that  God  was 
bound  to  fulfil  it  toward  every  Jew,  as 
being  a  descendant  of  Abraham,  whatever 
his  principles,  or  whatever  his  conduct 
might  be.  This  pretension  was  not  only 
groundless,  but  inconsistent :  for  the  Ish- 
maelites  and  the  Edomites  were  equally 
descended  from  Abraham,  and  yet  the  Jews 
themselves  acknowledged  that  these  had 
no  claim  to  the  divine  promises,  especially 
to  the  promise  of  the  land  of  Canaan  — 
Nor  could  they  deny,  that  in  the  time  of 
Isaiah,  the  greatest  part  of  their  nation  had 
been  destroyed  by  the  Assyrians,  without 
any  violation  of  the  promises  which  had 
been  made  to  them.  Hence  St  Paul  ar¬ 
gues  in  the  ninth  chapter,  that  God  would 
still  adhere  to  his  promises,  if  he  received 
only  those  as  the  chosen,  who  believed  in 
Christ,  and  coodemned  all  those  who  dis¬ 
believed. 


The  Jews  went  even  so  far  as  lo  as  ee 
that,  if  a  prophet,  were  inspired  with  proph* 
ecics  unfavorable  to  their  nation,  he  ought 
not  to  pronounce  them,  and  that  he  was 
bound  to  resist  the  will  of  God,  by  praying, 
like  Moses,  that  bis  name  might  rather  be 
expunged  from  the  book  of  the  living.  It 
was  on  this  account,  that  St.  Paul  in  the 
five  first  vei^js  of  the  ninth  chapter,  makes 
so  cautious  and  almost  timorous  a  transi¬ 
tion  to  the  question,  which  he  was  going 
to  discuss. 

These  Jewish  errors  illustrate  at  once 
the  verv  difficult  ninth  chapter  of  the  Epis¬ 
tle  to  the  Romans,  in  which  St.  Paul  had 
no  other  object  in  view,  than  lo  shew,  that 
God  was  not  obliged  to  bestow  happiness 
here  and  hereafter  on  the  unbelieving  Jews  : 
and  that  he  could  as  well  permit  them  to 
harden  their  hearts,  and  provoke  his  judg¬ 
ments,  without  violating  his  word,  us  he 
had  formerly  done  in  regard  to  Pharaoh. 

Michaels  s  Introdiuiicn. 


THE  DIVINE  WILL 

The  object  of  the  will  of  God  is,  what¬ 
ever  is  truly  good,  which  is  both  God  him¬ 
self,  and  every  thing  else  that  is  agreeable 
to  the  divine  nature  ;  and  this  God  wills 
for  his  own  sake.  As  for  that  which  is 
really  and  in  its  own  nature  evil,  this  can, 
in  no  sense  of  the  word,  be  the  object  of 
the  divine  will  Therefore  sin,  which  in 
its  own  nature  is  evil,  as  being  contrary 
to  the  rule  prescribed  us  by  Goil,  whether 
by  the  dictates  of  right  reason,  or  by  some 
positive  and  written  law,  cannot  be  said  to 
be  willed  by  God,  much  less  can  any  one 
say  that  he  is  delighted  therein. 

Perhaps  there  is  hardly  a  mao  so  impru¬ 
dent,  as  directly  and  in  plain  words  to 
maintain  that  God  wills  sin  ;  yet  there  are 
some  who  indirectly  assert  that  God  ivilla 
sin,  not  as  sin,  but  as  a  means  of  manifest¬ 
ing  the  glory  of  his  mercy  in  pardoning 
and  of  his  justice  in  punii«hing  sin.  But 
not  lo  argue  the  blasphemy  of  such  a  po¬ 
sition,  we  shall  observe  how  weak,  unrea¬ 
sonable,  and  false  it  is.  For  God,  who  is 
in  himself  and  in  his  own  nature  iranscend- 
cntly  and  eternally  glorious,  has  no  need 
of  any  outward  means  to  advance  his  glory  : 
much  less  can  it  be  thought  that  among 
the  innumerable  means  he  has  of  manijesc^ 
ing  his  glorij^  He  should  wU  sin  lo  that 
purpose. 

A  property  inseparable  from  the  divine 
will  is  the  liberty  or  freedom  of  it,  whicli 
in  a  most  eminent  degree  belongs  to  God, 
on  which  account  he  is  said,  To  :vork  all 
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rhhigs  after  the  counsel  of  his  own  will  ; 
Lph.  i.  1  L  Nor  is  it  aoy  obstacle  lo  this 
liberty,  that  God  cannot  do  any  evil,  since 
bis  perfedion  consists  in  being  able  to  do 
nothing  but  what  is  good.  It  should  be 
observed,  that  all  good  is  absolutely  or 
supremely  so,  which  is  God  himself,  and 
his  glory  ;  or  else  such  as  is  dependent  on, 
and  has  some  respect  to  the  Supreme  good. 
As  to  the  first  of  these,  the  will  of  God  by* 
a  natural  necessity  tends  to  the  willing  of 
it ;  for  God  must  needs  will  the  supreme 
good  :  and  for  the  latter,  the  divine  will  is 
at  an  absolute  liberty.  As,  for  instance, 
God  can,  among  the  variety  of  good  things 
I  which  are  without  himself,  make  choice 

I  of  one  rather  than  the  other,  for  the  mani¬ 

festation  of  his  glory.  However,  it  ought 
not  lo  be  understood  so,  as  if  any  thing 
I  could  be  attributed  to  God  under  the  pre¬ 
tence  of  the  divine  liberty,  which  is  repug¬ 
nant  to  either  his  holiness,  justice,  or  mercy. 

The  divine  will  is  distinguished  by  some 
divines,  by  the  secret  and  the  revealed  will 
of  God,  and  that  the  former  is  his  true 
will.  But  to  see  the  absurdity  of  this  no¬ 
tion,  we  need  only  consider  the  following 
particulars  :  I.  If  the  secret  will  of  God  be 
his  true  and  only  will,  tlien  we  who  are 
ignorant  thereof,  would  always  be  in  a  state 
of  uncertainty  what  the  true  will  of  God 
was  2.  It  might  so  happen  that  God 
would  not  have  done  that  which  he  conri- 
mands.  but  would  have  done  that  which  he 
forbids.  3.  On  this  supposition,  they  who 
tiansgress  the  divine  precepts  will  not  be 
guilty  of  any  sin  against  the  true  will  of 
God  ;  even  all  sins,  how  enormous  soever, 
will  be  committed  according  to  h.  4.  Con¬ 
sequently  many  will  be  damned,  because 
they  have  done  the  true  will  of  God.  All 
these  absurdities  will  follow  on  that  posi¬ 
tion,  that  the  revealed  will  of  God  is  not 
his  true  will.  But  it  is  sufficient  to  our 
purpose  that  God  has  revealed  his  will  to 
us  in  divine  revelation,  which  is  designed 
to  guide  and  direct  our  actions  and  by  which 
we  shall  all  be  judged  at  the  lost  day. 

l^imhitrch's  Body  of  Divinity, 

Quotations  from  the  writings  o/ Luther, 
o/i/iosed  to  the  tenets  of  Galvanism, 

Christ  therefore  is  to  be  so  preached 
that  he  rejects  no  man  although  he  be 
weak  ;  but  that  he  willingly  receives,  com¬ 
forts,  and  strengthens  every  man,  so  that 
he  always  appeareth  to  be  the  good  shep¬ 
herd — hence  it  comeih  to  pass,  that  men 
willingly  resort  unto  him,  and  there  is  no 
need  to  compel  them.  If  we  be  constrain¬ 


ed,  we  do  grudgingly  and  unwillingly  which 
God  plainly  abhor reth. — Lond,  edition 
his  sermons  on  Gospel  subjects;  18I6~ 
page  65. 

So  God  also,  by  the  Gospel  is  preached 
and  ofTered  unto  us  wholly  bountiful  and 
sweet — open  to  all,  rejecting  none  ;  repell¬ 
ing  no  man  with  excessive  severity,  for  we 
hear  nothing  declared  in  the  gospel  but 
mere  grace  and  goodness  whereby  he  most 
mercitully  hears  us  and  most  gently  han¬ 
dles  us,  and  not  every  man  according  to 
his  deserts.  This  is  the  time  of  grace 
wherein  it  is  granted  lo  all  to  go  with  great 
boldness  unto  ihe  throne  of  grace.  Our 
God  hath  in  the  gospel  shewed  himself  un¬ 
to  us  not  only  merciful  and  good  which  can 
bear  and  receive  all— but  also  he  hath  so 
loved  us  that  he  voluntarily  ofTereth  his 
grace  unto  us,  and  most  gently  embraceih 
as  many  as  do  not  refuse  his  grace  and 
draw  nigh  unto  him. — Ibid,  page  98. 

Now  let  no  mao  restrain  these  two 
words,  (kindness  and  love  of  God  towards 
man,)  for  God  is  plainly  without  respect 
of  persons,  bountilul  to  all  and  a  lover  of 
all  ;  oilierwisc  if  we  should  here  make  a 
difference  among  men,  we  should  acknowl¬ 
edge  that  something  is  received  through 
dur  merits,  and  not  all  things  through  his 
mercy.'  Where  it  must  be  well  marked 
that  Go<l  is  said  to  be  a  lover  of  all  men, 
not  of  this  or  that  nature  only,  not  held 
with  love  of  the  person,  and  therefore  these 
two,  (kindness  and  love,)  must  be  under¬ 
stood  after  a  general  sort,  that  in  all  things 
the  chief  praise  may  be  attributed  lo  his 
mercy  —Ibid^  pages  98,  99. 

We  must  only  endeavor  that  every  one 
do  not  iu  the  least  doubt  that  these  things 
are  spoken  to  him,  that  this  buuntifulness 
and  love  is  revealed  and  offered  to  every 
one,  that  by  these  words  he  may  establish, 
exercise,  and  strengthen  his  faith.  If  thou 
canst  do  this,  it  will  undoubtedly  so  come 
unto  thee — thou  inayest  then  with  full  coq- 
fideoce  pray  and  desire  of  him  whatsoever 
thou  wilt,  and  complain  unto  him  of  what¬ 
soever  doth  grieve  him  and  others.  But 
if  thou  want  this  faith,  it  liud  been  lietler 
for  thee  never  to  have  heard  any  thing  here¬ 
of,  for  by  that  infitleliiy  thou  reprovest  of 
falsehood  these  words,  (kindness  and  love 
of  God,)  making  so  light  account  of  them 
as  not  believing  them  to  be  true,  which 
surely  is  a  great  contempt  and  dishonour 
of  God  that  scarcely  a  more  giievous  sin 
can  be  committed. — Ibid,  pages  99,  ICO. 

But  no  eloquence  can  suf!icien!:y  set 
for'.h  these  maticis,  for  they  .:rc  incsihnab’e 
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things  whereof  Paul  here  cnfrcalelh,  to 
wit :  the  glory  of  God,  victory  over  the 
world,  the  flesh,  and  the  devil ;  righieoufi- 
ness  and  everlasting  life  ;  and  on  the  other 
side,  sin,  desperation,  eternal  de..th  and 
hell  And  yet»  in  a  moment  xue  lose  uli 
those  incomparable  gif^s,  and  procure  unto 
ourselves  these  horrible  and  endless  mise¬ 
ries  ;  and  all  by  false  teachers  when  they 
lead  us  aivay  from  the  truth  of  the  Gosfiel 
unto  false  doctrine. —  Commentary  on  the 
Galatians,  Lond  edition^  1810,  fiage  2A6. 

He  that  falleth  from  grace  utterly  loseth 
the  atonement— the  forgiveness  of  sins — 
the  righteousness  liberty  and  life  that  Je¬ 
sus  Christ  hath  merited  for  us  by  his  death 
and  resurrection;  and  i(is<ead  thereof,  he 
purchaseth  for  himself  the  wrath  and  judg¬ 
ment  of  God,  sin,  death,  the  bondage  of  the 
devil,  and  everlasting  damnation. — Ibid, 
page  455. 

Paul  hath  spoken  most  efitctually  and 
profoundly  concerning  grace  and  Christian 
liberty,  and  with  mighty  words  hath  ex¬ 
horted  the  Galatians  to  continue  in  the 
same,  for  it  is  easily  lost.—Ibid^  P<tge 
446. 

I  Wherefore  we  must  stand  fast  in  that 
freedom  which  Christ  hath  purchased  for 
us  by  his  death,  and  we  must  take  good 
heed  that  we  be  not  entangled  again  with 
the  yoke  of  bondage  ;  as  it  happeneth  at 
this  day  to  the  fantastical  spirits,  who  falU 
ing  away  from  faith  and  this  freedom, 
have  procured  unto  themselves  htre  a  tem¬ 
poral  bondage,  and  in  the  world  to  come 
are  to  be  opfiressed  with  an  everlasting 
bondage*— Ibidy  446 — 7. 

The  sacrifice  of  the  wicked  is  an  abomin^ 
ation  to  the  Lord  :  but  the  prayer  of 
the  upright  is  his  delight.  Proverbs 

XV.  8. 

It  is  impious  to  think  to  please  God  with 
mere  gifts  and  sacrifices;  which  when  they 
are  presented  from  wicked  men,  who  have 
no  thought  of  amending  their  lives,  are 
abominable  to  the  Divine  Majesty  ;  but  the 
very  prayers  of  upright  men,  though  they 
are  not  able  to  bring  him  any  costly  offer- 
iogs,  are  exceeding  acceptable,  and  prevail 
for  great  blessings  from  him. 

The  sacrifice  of  the  wicked  is  abomination  : 
how  much  more  when  he  bringeth  it  with 
a  wicked  mind,  Pioverbs  xxii.  27. 

God  is  so  far  from  being  pleased  merely 


with  sacrifices,  that  when  they  are  offered 
by  iihpious  men,  who  never  think  of  amen, 
ding  their  lives,  he  detests  them  ;  though 
presented  with  never  so  specious  a  show 
of  piety  :  especially  when,  at  that  very 
time,  they  have  some  wicked  design  in 
their  heads,  which  they  think  to  sanctify 
by  their  sacrifice^.— Commen- 
tary. 

They  that  trust  in  the  Lord^  shall  be  as 
mottnt  Zion,  svhich  cannot  be  removed^ 
but  abideih  forcvet,  ^s  the  mountains 
about  Jerusalem,  so  the  Lord  is  round 
ab'^ut  his  peofile  from  hinceforth  even 
forever.  Psalm  exxv.  I.  2. 

The  stabilitv  of  the  Church,  and  the 
protection  afforded  her  by  Jehovah,  were 
of  old  represented  by  the  mountain  on 
which  the  divine  presence  resided,  and  by 
the  hills  which  encompassed  Jerusalem,  so 
as  to  render  that  city  in  a  manner  impreg. 
nable.  While  her  inhabitants  continued 
to  trust  in  the  Lord,  this  was  the  case. — 
But  when  they  became  faithless  and  diso¬ 
bedient,  she  became  weak  and  like  another 
city.  Let  not  our  trust  in  God  be  a  pre¬ 
sumptions  ungrounded  assurance,  but  let 
it  be  confidence  springing  from  faith  un¬ 
feigned  out  of  a  pure  heart,  a  good  con¬ 
science,  and  fervent  charity.  Then  shall 
our  situation,  whether  as  a  church  or  as 
individuals,  resemble  that  of  the  holy  mount 
in  the  beloved  city,  and  our  God  will  be 
unto  us  a  fortress,  and  a  wall  round  about. 
But  let  us  never  forget,  that  the  promises 
to  us,  like  those  to  Israel,  are  condition«l^ 
“  Because  of  unbelief  they  were  broken  off, 
and  we  stand  by  faith.** — Horne's  Com, 

Proofs  of  genuine  repenlanre  are,  abstain¬ 
ing  from  all  tempiations  to  the  same  vice, 
thorough  reformation,  and  all  possible  re¬ 
paration. 
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